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of lay theologians whose works were far more characteristic of
Russian religious thought than those of the ecclesiastical writers.
Contrary to the prevailing tendency of the Russian intelligentsia,
inclined to repudiate positive religion, the lay theologians strove to
remain within the bounds of revealed faith and of Orthodoxy in
particular. Nevertheless, these "Seekers after God" introduced into
their theological reasoning a new strain that did not harmonize
with the traditional faith and therefore was regarded with suspicion
by the church.
Characteristically, the impulse for the establishment of a lay
theology in Russia came from abroad. The history of the Russian
"Seekers after God" closely corresponds to that of the two important
periods of Western romanticism, which exerted a strong influence
over two different generations of Russian intellectuals. In the first
of these periods the Western protest against the rationalism of the
eighteenth century contributed to the formation in Russia of the
original doctrine of Slavophilism, in which the Orthodox religion
became an integral part of a general quest for the fundamental
attributes of the Russian soul, and thus took on a strong national
hue. In the thirties of the nineteenth century, the Russian romanti-
cists of that generation formed their views under the influence of
Schelling and Baader and developed their doctrine in the fifties,
when struggling against Hegelianism. In the eighteen nineties, the
generation of the icNeo-RomanticistsM was brought up on the ideas
of the fin de siZcle, and particularly on Nietzsche. Its return to
religion was a protest against the naturalism and empiricism of
the preceding generation, while the attitude of the younger mem-
bers of this generation of the nineteenth century was greatly in-
fluenced by the revolutionary failures of 1905 and 1917. The same
protest and influences will be observed in the history of Russian art.
The Slavophil A. S. Khomiakov (1804-60) is rightly regarded as
the father of lay theology in Russia. The initial point of his doctrine
was the statement made in 1848 by the Eastern Patriarchs in their
reply to Pope Pius IX on the question of papal infallibility. "The
infallibility rests solely in the universality of the church united by
mutual love. Both the immutability of the dogma and the purity of
the ritual are entrusted to the guardianship not solely of the hier-
archy, but to that of all church members, who are the Body of